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Heidegger’s Philosophy: between Gift and Holocaust
Heidegger real and Heidegger unreal. There arises an impression that the discussion around the texts of the philosopher starting with some moment, if not from the very beginning, was somehow connected with his political fate. It is here that we can see either the key to his philosophy proper and to the profound meaning concealed in it, or, on the contrary, it requires some additional understanding, and we can observe some other text inside the text, the other text being concealed, that is “another Heidegger”.
The effect of his language creates the impression of the exceeding vagueness of expression which hides a lot that is not verbally expressed. According to Bourdieu
it allows not only  to interpret the text very broadly but also it becomes that basis which allows to create different relations among the author, the text and the addressee, or how it was recently said  “to create a different reflective situation’.

 In some sense Heidegger draws some invisible line into which all his language is written into.

It is this invisible line which is hidden in the texts by Heidegger which aroused the interest of Derrida from the point of view of the inevitable unity of philosophy and politics. In this his view is different from the interpretation of the political philosophy of Heidegger as a specific negative theology, exoteric national belonging or just as a futile attempt to project his ideas on the contemporary political context.
Derrida’s view is:

there is not any specific political philosophy of Heidegger

politics can be originally found in his philosophy in the most profound  of its  

 assumptions

thus, Heidegger’s way of reflection is organized around his aspirations to overcome the oppositions which Heidegger himself refers to the “metaphysical tradition” which leads to some kind of “doubling” the text..
Derrida finds direct connection between the speculations developed by Heidegger on the theme of the initial capability for the discovery of existence and the rhetoric which appears at some moment about the capability for spiritual leadership and the understanding of the spiritual world.
from this point of view  Heidegger is aspiring to exchange one Christian-Platonic understanding of spirit for the other which would allow to distinguish  the bad, criticized spirit, that is the goodness from the demon.

the idealization  of the German language and turning it into the political instrument of philosophy is a consequence of that radical criticism of metaphysics by Heidegger: humaneness is sacrificed for the sake of humaneness, spirit  for the sake of spirit. Therefore criticism of totalitarianism and the defense of liberal democracy bear in them the same risks, according to Derrida’s logic.
the question Derrida puts is: what is the way out of this circle?

